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1. Introduction

The history of the Catholic Church in Sri Lanka has
been profoundly shaped by the missionary ministry of various
religious congregations, among which the Missionary Oblates of
Mary Immaculate (OMI) occupy a distinctive place. Since their
arrival in Ceylon in 1847, the Oblates have made an enduring
contribution to the growth of the Church through evangelization,
episcopal leadership, Catholic education, priestly formation, and
social service. While their missionary activities have been widely
acknowledged, the collective contribution of the Oblate bishops
to the historical and ecclesial development of the Catholic Church
in Sri Lanka has received comparatively little scholarly attention.
This article seeks to address that gap by examining the episcopal
ministry of the Oblates from 1847 to 2025 and evaluating its
significance within the historical and theological life of the
Church.

Founded in 1816 by Saint Eugene de Mazenod in Aix-en-
Provence, France, the Missionary Oblates of Mary Immaculate
were established to proclaim the Gospel among the poor and the
most abandoned. Inspired by their founder’s missionary vision,
the congregation expanded rapidly beyond Europe to Africa, Asia,
and the Americas. Sri Lanka became one of the earliest Asian
missions entrusted to the Oblates, who arrived at a time when
the Catholic Church was rebuilding its structures under British
colonial administration. Their missionary activity extended far
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beyond preaching the Gospel; they established parishes, schools,
seminaries, and charitable institutions while forming indigenous
clergy capable of assuming future pastoral leadership.

The appointment of Oblate bishops to key ecclesiastical
jurisdictions enabled the congregation to guide the Church
through successive stages of development. During the nineteenth
century, bishops such as Jean-Etienne Sémeria and Christophe-
Etienne Bonjean concentrated on missionary expansion and
the establishment of stable ecclesiastical institutions. Their
successors consolidated diocesan administration, promoted
Catholic education, encouraged priestly and religious vocations,
and strengthened parish life. The appointment of Cardinal Thomas
Benjamin Cooray, OMI, as the first Sri Lankan Archbishop of
Colombo in 1947 marked a decisive transition from missionary
administration to native episcopal leadership, demonstrating the
maturity of the local Church and the success of the missionary
enterprise.

The reception of the Second Vatican Council (1962—1965)
introduced a new phase in the ministry of the Oblate bishops.
Inspired by the Council’s vision of the Church as the People of God
and a sacrament of communion, they promoted liturgical renewal,
ecumenical and interreligious dialogue, greater participation of
the laity, and a renewed commitment to evangelization. In the
decades that followed, the Oblates also confronted the pastoral
and humanitarian challenges posed by Sri Lanka’s prolonged civil
conflict, providing leadership through humanitarian assistance,
advocacy for justice, and ministries of reconciliation. More
recently, they have continued to address contemporary issues such
as religious pluralism, secularization, migration, environmental
concerns, and the formation of clergy and laity for mission in the
twenty-first century.
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This article adopts both historical and theological
approaches in examining the ministry of the Oblate bishops.
Historically, it traces the development of the episcopate through
four principal phases: the missionary foundations (1847-1883),
institutional consolidation (1883—1947), the emergence of
indigenous leadership and ecclesial renewal (1947-1982), and
contemporary pastoral ministry (1982-2026). Theologically, it
evaluates their ministry in light of the Church’s understanding
of the episcopate as articulated by the Second Vatican Council,
particularly the bishop’s threefold office of teaching, sanctifying,
and governing. This framework provides a comprehensive
perspective for assessing the contribution of the Oblate bishops to
the mission of the Church.

The central argument of this study is that the enduring
legacy of the Oblate bishops lies not merely in the institutions
they established but in the missionary spirit they embodied and
transmitted to successive generations of clergy, religious, and lay
faithful. Rooted in the charism of Saint Eugene de Mazenod, their
episcopal ministry integrated evangelization, education, pastoral
care, and social engagement while remaining faithful to the
universal mission of the Church. Their leadership transformed
the Catholic Church in Sri Lanka from a missionary territory
into a mature local Church capable of responding creatively
to changing historical, cultural, and pastoral realities.
Consequently, the history of the Catholic Church in Sri Lanka
cannot be fully understood without appreciating the decisive
contribution of the Oblate episcopate to its spiritual, institutional,
and missionary development.

2. Missionary Foundations (1847-1883)

The arrival of the Missionary Oblates of Mary Immaculate
(OMI) in Ceylon in 1847 marked the beginning of a new era in the
history of the Catholic Church in Sri Lanka. Invited by the Holy
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See to strengthen the missionary apostolate, the Oblates inherited a
Church that had survived centuries of colonial change but required
renewed pastoral organization and missionary dynamism. Inspired
by the charism of Saint Eugene de Mazenod, they approached their
mission with a vision that combined evangelization, education,
pastoral care, and institution building. Their work during the
first decades established the foundations upon which the modern
Catholic Church in Sri Lanka would develop.

The nineteenth century presented both opportunities and
challenges for missionary activity. Although Catholic communities
had endured the Portuguese and Dutch periods, they remained
scattered and often lacked adequate pastoral care. Under British
administration, greater religious freedom created favourable
conditions for ecclesiastical development. The Oblates responded
by travelling extensively to serve remote Catholic communities,
establishing new mission stations, constructing churches, and
organizing parishes. Their missionary strategy emphasized not
only the proclamation of the Gospel but also the creation of stable
ecclesiastical structures capable of sustaining long-term pastoral
growth.

Among the pioneering missionary bishops, Bishop
Jean-Etienne Sémeria occupies a place of particular importance.
Consecrated bishop by Saint Eugene de Mazenod himself, Sémeria
became the first Oblate Vicar Apostolic of Jaffna and laid the
institutional foundations of the northern mission. His episcopal
ministry was characterized by tireless pastoral visitation, close
collaboration with missionaries, and careful organization of
parish life. Recognizing that the future of the Church depended
upon local leadership, he encouraged the formation of indigenous
catechists and clergy while fostering active participation among
the faithful. His emphasis on disciplined pastoral administration
ensured that the growing mission developed within a stable
ecclesiastical framework.
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The missionary vision initiated by Bishop Sémeriareached
greater maturity under Archbishop Christophe-Etienne Bonjean,
one of the most influential figures in the history of the Catholic
Church in Sri Lanka. Gifted as both pastor and administrator,
Bonjean combined missionary zeal with remarkable organizational
ability. During his episcopate, the Church experienced significant
expansion in both pastoral ministry and institutional development.
He devoted particular attention to Catholic education, recognizing
schools as essential instruments for evangelization and the
formation of Christian communities. Through his persistent
defence of Catholic educational rights within the colonial system,
he ensured that Catholic schools became centres of intellectual,
moral, and spiritual formation.

Bonjean also strengthened diocesan administration and
promoted the establishment of religious congregations dedicated
to education, healthcare, and charitable service. These initiatives
broadened the Church’s pastoral outreach beyond sacramental
ministry, enabling it to respond more effectively to the educational
and social needs of the people. His leadership reflected an
integrated understanding of evangelization in which proclamation
of the Gospel was inseparable from service to society and the
holistic development of the human person.

An equally significant achievement of the early Oblate
missionaries was their commitment to the formation of indigenous
clergy. Rather than relying indefinitely on foreign missionaries,
they invested in the education and spiritual formation of local
candidates for the priesthood, laying the foundations for future Sri
Lankan leadership. This long-term vision demonstrated remarkable
pastoral foresight and reflected the missionary principle that every
local Church should eventually become self-sustaining under its
own clergy and bishops.
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By the early 1880s, the Oblates had successfully
transformed a fragile missionary territory into a well-organized
ecclesiastical community. Mission stations had expanded
throughout the island, parish structures had become more stable,
Catholic schools flourished, and the first generation of indigenous
clergy had begun to emerge. These developments prepared the
Church for the establishment of the ecclesiastical hierarchy in
1886 and the subsequent transition from missionary expansion to
institutional consolidation.

The missionary foundations laid between 1847 and
1883 reveal the distinctive character of the Oblate charism in Sri
Lanka. The early bishops viewed evangelization not simply as the
conversion of individuals but as the building of enduring Christian
communities rooted in faith, education, pastoral care, and ecclesial
communion. Their ministry established the institutional and
spiritual framework that enabled the Catholic Church in Sri
Lanka to grow steadily over the following century. Consequently,
this formative period remains one of the most significant chapters
in the history of the Oblate episcopate and continues to shape the
missionary identity of the Church in Sri Lanka.

3. Institutional Consolidation (1883-1947)

The establishment of the ecclesiastical hierarchy in
Sri Lanka in 1886 marked the beginning of a new phase in the
Church’s history. Having laid strong missionary foundations
during the preceding decades, the Missionary Oblates of Mary
Immaculate focused on consolidating ecclesiastical structures,
strengthening pastoral administration, expanding Catholic
education, and preparing the Church for indigenous leadership.
This period witnessed the transformation of the Catholic Church
from a missionary territory into a well-organized local Church
capable of responding effectively to the spiritual and social needs
of the people.
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Archbishop André-Théophile M¢élizan, who served
first as Bishop of Jaffna and later as Archbishop of Colombo,
played a key role in consolidating diocesan administration and
strengthening parish life. Recognizing that lasting ecclesial
growth depended upon well-formed clergy and effective pastoral
structures, he promoted seminary formation, encouraged regular
episcopal visitations, and fostered collaboration between bishops,
priests, religious, and lay faithful. His leadership emphasized that
sound administration should always serve the Church’s primary
mission of evangelization.

His successor, Archbishop Antoine Coudert (1905-1929),
guided the Church during a period of considerable institutional
expansion. Deeply convinced that education was a privileged
means of evangelization, he promoted the establishment of new
Catholic schools and strengthened existing educational institutions.
These schools became centres of academic excellence, moral
formation, and Christian witness, contributing significantly to
both the Church and Sri Lankan society. Coudert also extended
pastoral care by establishing new parishes and expanding
missionary outreach into rural areas, ensuring that the growing
Catholic population received adequate pastoral attention.

Archbishop Pierre-Guillaume Marque (1929-1937)
further strengthened the Church by encouraging the active
participation of the laity in its mission. Influenced by the Catholic
Action movement, he promoted collaboration between clergy and
lay faithful in catechesis, charitable works, and parish leadership.
He also emphasized systematic catechetical instruction as
essential for preserving Catholic identity amid rapid social and
educational change. His pastoral vision anticipated many of the
ecclesiological principles later affirmed by the Second Vatican
Council, particularly the shared responsibility of all the baptized
in the Church’s mission.
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During the difficult years surrounding the Second World
War, Archbishop Jean-Marie Masson guided the Church with
prudence and pastoral sensitivity. Despite economic hardship
and social uncertainty, he expanded charitable initiatives and
encouraged parishes and religious communities to care for the
poor and those affected by wartime conditions. Perhaps his most
significant contribution was his commitment to preparing the
Church for indigenous leadership. By promoting the formation of
local clergy and supporting the appointment of Sri Lankan bishops,
Masson facilitated the transition from missionary administration
to a mature local Church. His retirement in 1947 concluded
nearly a century of uninterrupted French Oblate leadership in the
Archdiocese of Colombo.

At the same time, Bishop John Alfred Guyomar provided
stable and dedicated leadership in the Diocese of Jaffna. His
long episcopate was marked by the expansion of parishes, the
construction of churches, the promotion of Catholic education,
and the encouragement of priestly and religious vocations.
Through regular pastoral visitations and close contact with clergy
and faithful, he strengthened the spiritual life of the diocese while
ensuring that Catholic institutions responded effectively to the
educational and social needs of the northern population.

Their commitment to clergy formation, Catholic
education, and lay involvement laid the foundations for the
emergence of indigenous episcopal leadership after 1947. This
period of institutional consolidation thus represents a decisive
stage in the maturation of the Catholic Church in Sri Lanka,
demonstrating how the missionary vision of the Oblates evolved
into a sustainable local Church prepared to meet the pastoral
challenges of the twentieth century.
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4. Indigenous Leadership and Vatican I1 (1947-1982)

The appointment of Cardinal Thomas Benjamin Cooray,
OMI, as Archbishop of Colombo in 1947 marked a turning point
in the history of the Catholic Church in Sri Lanka. For the first
time, the country’s principal archdiocese was entrusted to a
Sri Lankan bishop, symbolizing the successful transition from
missionary administration to indigenous ecclesiastical leadership.
This historic development reflected the long-term vision of the
Missionary Oblates of Mary Immaculate, who had invested in
the formation of local clergy and the gradual maturation of the
Church. It also marked the emergence of a self-governing local
Church that remained firmly united with the universal Church
while responding more effectively to the pastoral realities of an
independent nation.

Cardinal Cooray’s episcopal ministry coincided with
two defining events: Sri Lanka’s independence in 1948 and
the Second Vatican Council (1962—-1965). As a Council Father,
he participated in all four sessions of Vatican II and played a
leading role in implementing its reforms within the Sri Lankan
Church. Guided by the Council’s ecclesiology, he promoted
liturgical renewal through the introduction of local languages in
worship and encouraged the active participation of the laity in
the Church’s mission. He also strengthened ecumenical relations
with other Christian communities and fostered respectful dialogue
with followers of other religions, reflecting the Council’s call
for greater openness and collaboration. His pastoral leadership
emphasized that the Church must faithfully proclaim the Gospel
while responding creatively to the cultural and social realities of
contemporary society.

Alongside these ecclesial reforms, Cardinal Cooray
devoted considerable attention to priestly formation, Catholic
education, and social justice. He strengthened seminaries,
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promoted continuing formation for clergy, and encouraged
Catholic schools to integrate academic excellence with moral
and spiritual formation. Inspired by Catholic social teaching, he
consistently advocated for the dignity of every human person,
especially the poor and marginalized, encouraging charitable
initiatives and greater social responsibility within Catholic
institutions. His elevation to the College of Cardinals in 1965
recognized not only his personal leadership but also the growing
maturity of the Catholic Church in Sri Lanka within the universal
Church.

Another outstanding figure of this period was Bishop
Edmund Peiris, OMI, Bishop of Chilaw, whose ministry
combined intellectual scholarship with pastoral commitment.
A distinguished historian and educator, he made important
contributions to Catholic education by promoting the integral
formation of students through intellectual, moral, and spiritual
development. His scholarly research into Sri Lankan history and
culture contributed significantly to the process of inculturation,
demonstrating that the Catholic faith could engage constructively
with the country’s cultural heritage while remaining faithful to its
doctrinal tradition. Bishop Peiris also encouraged the continuing
formation of clergy, emphasizing that effective pastoral ministry
requires both theological competence and personal holiness.

The emergence of indigenous leadership was
further strengthened by the appointment of Bishop Jerome
Emilianuspillai, OMI, as the first native Tamil Bishop of Jaffna
in 1950. His episcopate represented an important affirmation of
the cultural diversity of the Church in Sri Lanka and highlighted
the successful development of local episcopal leadership. Widely
respected for his simplicity, humility, and pastoral accessibility,
Bishop Emilianuspillai maintained close relationships with
priests, religious, and lay faithful through regular parish visitations
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and personal pastoral care. He promoted priestly and religious
vocations, strengthened catechetical formation, and expanded
Catholic education, ensuring that schools remained centres of
evangelization and integral human development.

Collectively, the ministries of Cardinal Cooray, Bishop
Peiris, and Bishop Emilianuspillai represent a decisive stage
in the maturation of the Catholic Church in Sri Lanka. They
successfully guided the transition from a missionary Church led
predominantly by foreign missionaries to a local Church under
indigenousleadership. Atthe sametime, they embraced the reforms
of the Second Vatican Council, promoting liturgical renewal,
collegiality, lay participation, ecumenical and interreligious
dialogue, and a renewed commitment to evangelization. Their
leadership preserved the missionary spirit of Saint Eugene de
Mazenod while enabling the Church to respond confidently
to the pastoral, social, and cultural challenges of modern Sri
Lanka. By the early 1980s, the Catholic Church had become a
mature local Church, well prepared to face the new challenges of
ethnic conflict, social transformation, and missionary outreach
in an increasingly pluralistic society.

5. Contemporary Oblate Ministry (1982-2026)

The contemporary ministry of the Missionary Oblates of
Mary Immaculate in Sri Lanka reflects both continuity with the
missionary vision of their predecessors and a creative response
to the changing pastoral realities of modern society. Since the
early 1980s, Oblate bishops have exercised their ministry in a
context marked by ethnic conflict, religious pluralism, rapid
social transformation, and the challenges of globalization. While
remaining faithful to the charism of Saint Eugene de Mazenod,
they have expanded the Church’s mission beyond traditional
pastoral care to include interreligious dialogue, justice and peace,
human development, and the promotion of reconciliation.
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A significant milestone during this period was the
establishment of the Diocese of Anuradhapura in 1983. The
creation of the new diocese reflected the Church’s commitment to
providing more effective pastoral care to the Catholic communities
of the North Central Province, where Catholics constitute a small
minority among a predominantly Buddhist population. Pope
John Paul II appointed Bishop Henry Joy Goonewardena, OMI,
as its first bishop. His pioneering leadership focused on building
diocesan structures, organizing parish communities, promoting
priestly and religious vocations, and strengthening lay leadership.
Recognizing the missionary character of the diocese, Bishop
Goonewardena encouraged respectful engagement with people
of other faiths and demonstrated that Christian witness is most
effective through humble service, dialogue, and pastoral charity.

At the same time, Bishop Edmond Fernando, OMI,
guided the Diocese of Badulla with a pastoral vision rooted in
social concern and human development. Serving a diocese
characterized by geographical, ethnic, and linguistic diversity,
he devoted particular attention to the welfare of plantation
communities, many of whom experienced poverty, limited
educational opportunities, and social marginalization. Inspired by
the Church’s social teaching, he encouraged parishes and Catholic
institutions to integrate evangelization with education, healthcare,
family ministry, and youth development. His leadership reflected
the Church’s preferential option for the poor and emphasized that
authentic pastoral ministry must address both the spiritual and
material needs of the faithful.

The appointment of Bishop Norbert Marshall Andradi,
OMI, as Bishop of Anuradhapura in 2003 marked another
important stage in the development of the contemporary Oblate
episcopate. Having previously served as a Professor at the
National Seminary of Our Lady of Lanka, Bishop Andradi
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brought extensive experience in priestly formation to his
episcopal ministry. He has consistently emphasized the integral
formation of clergy through intellectual, spiritual, human, and
pastoral development, recognizing that effective evangelization
depends upon well-prepared priests and committed lay leaders.
Within his diocese, he has promoted a pastoral vision centred on
evangelization through witness, encouraging Catholics to become
visible signs of faith, charity, and hope within a predominantly
non-Christian environment.

Bishop Andradi has also made a significant contribution
to the liturgical life of the Church in Sri Lanka. As Chairman
of the National Liturgical Commission of the Catholic Bishops’
Conference, he has promoted the faithful implementation of the
liturgical reforms of the Second Vatican Council while respecting
the cultural traditions of the Sri Lankan Church. His commitment
to liturgical renewal has strengthened Eucharistic spirituality and
encouraged the active participation of the faithful in the Church’s
sacramental life. Equally important has been his promotion
of interreligious dialogue, particularly in the historically and
religiously significant region of Anuradhapura. Through
collaboration with Buddhist, Hindu, Muslim, and Christian leaders,
he has fostered mutual understanding, peaceful coexistence, and
cooperation in addressing common social concerns.

The contemporary Oblate episcopate demonstrates the
continuing vitality of the missionary charism of Saint Eugene
de Mazenod. While responding to new pastoral challenges
such as secularization, migration, environmental concerns,
youth formation, and increasing religious pluralism, the
bishops have remained faithful to the Church’s fundamental
mission of proclaiming the Gospel and serving the poor. Their
leadership illustrates that missionary activity extends beyond the
establishment of institutions to include the formation of vibrant
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Christian communities committed to evangelization, dialogue,
justice, and peace. Through their pastoral vision and faithful
service, the Oblate bishops continue to strengthen the Catholic
Church in Sri Lanka as a sign of hope, communion, and missionary
discipleship in the twenty-first century.

6. Theological Reflection

The historical contribution of the Missionary Oblates of
Mary Immaculate to the Catholic Church in Sri Lanka finds its
fullest meaning within the Church’s theology of the episcopate.
While the Oblate bishops are remembered for establishing
dioceses, parishes, schools, seminaries, and charitable institutions,
their ministry must ultimately be understood as participation
in the apostolic mission of Christ. The Second Vatican Council
teaches that bishops, as successors of the Apostles, exercise the
threefold office of teaching, sanctifying, and governing (Lumen
Gentium, 20-27; Christus Dominus, 11-16). Throughout nearly
two centuries of ministry, the Oblate bishops embodied these
three dimensions of episcopal service while remaining faithful to
the missionary charism of Saint Eugene de Mazenod.

The teaching office was central to the ministry of
the Oblate bishops. From the pioneering missionaries to the
contemporary episcopate, they regarded the proclamation of the
Gospel as their primary responsibility. This mission was carried
out through preaching, catechesis, theological education, pastoral
letters, and the establishment of Catholic schools.

Bishops such as Christophe-Etienne Bonjean strengthened
Catholic education as an essential means of evangelization, while
Cardinal Thomas Benjamin Cooray and Bishop Edmund Peiris
promoted theological formation and intellectual renewal in the
spirit of the Second Vatican Council. More recently, Bishop
Norbert Marshall Andradi has continued this tradition through
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his contribution to priestly formation and theological education.
Their commitment to education ensured that the Catholic faith was
transmitted with both doctrinal fidelity and pastoral relevance.

The sanctifying office found expression in the bishops’
leadership of the Church’s sacramental and liturgical life. As chief
pastors of their dioceses, they promoted the celebration of the
Eucharist, encouraged devotion to the sacraments, and fostered
Marian spirituality and popular piety. Following the Second
Vatican Council, the Oblate bishops guided the implementation
of liturgical renewal by encouraging the active participation of
the faithful while preserving the dignity and universality of the
Roman Rite. Their support for seminaries, religious formation, and
priestly vocations further strengthened the Church’s sacramental
life by ensuring the availability of well-prepared clergy for future
generations.

The governing office was exercised through pastoral
leadership rooted in service rather than authority. The Oblate
bishops established diocesan structures, organized parishes,
supervised clergy, promoted pastoral planning, and encouraged
collaboration among priests, religious, and lay faithful. Their
governance reflected the ecclesiology of communion promoted by
the Second Vatican Council, recognizing that the mission of the
Church is shared by the entire People of God. The establishment
of the Diocese of Anuradhapura under Bishop Henry Joy
Goonewardena and the pastoral leadership of Bishops Edmond
Fernando and Norbert Marshall Andradi illustrate how episcopal
governance can combine effective administration with missionary
outreach, social concern, and pastoral proximity.

Beyond the exercise of these three offices, the episcopal
ministry of the Oblates was profoundly shaped by the missionary
spirituality of Saint Eugene de Mazenod. His vision of evangelizing
the poor and the most abandoned inspired successive generations
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of bishops to integrate pastoral ministry with education, social
service, justice, and reconciliation. This missionary identity enabled
them to respond creatively to changing historical circumstances,
including colonial transition, national independence, the reception
of the Second Vatican Council, civil conflict, and the challenges
of contemporary pluralistic society. Their leadership consistently
demonstrates that evangelization is inseparable from promoting
human dignity, fostering peace, and building communion within
both the Church and society.

The theological significance of the Oblate episcopate
therefore extends beyond its historical achievements. Through
their faithful exercise of the teaching, sanctifying, and governing
offices, the Oblate bishops transformed the Catholic Church in
Sri Lanka from a missionary territory into a mature local Church
marked by vibrant diocesan communities, strong educational
institutions, committed clergy, active lay participation, and a
missionary outlook. Their ministry illustrates how episcopal
leadership, rooted in apostolic succession and inspired by the
charism of Saint Eugene de Mazenod, continues to serve as an
instrument of evangelization, ecclesial communion, and pastoral
renewal. Their enduring witness remains a valuable model for
the Church as it seeks to proclaim the Gospel faithfully in the
twenty-first century.

7. Conclusion

The history of the Catholic Church in Sri Lanka is
inseparable from the missionary and pastoral ministry of the
Missionary Oblates of Mary Immaculate. Since their arrival
in 1847, the Oblates have played a decisive role in shaping the
spiritual, educational, and institutional life of the Church. Through
the leadership of successive bishops, they guided the Church
from its missionary beginnings to the emergence of a mature
local Church capable of responding to the changing pastoral
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and social realities of Sri Lanka. Their enduring contribution
is evident not only in the establishment of dioceses, parishes,
seminaries, schools, and charitable institutions but also in the
formation of indigenous clergy and the strengthening of ecclesial
communion. The pioneering missionary bishops and the native
ones as well established firm ecclesiastical foundations through
evangelization, pastoral organization, and Catholic education,
while their successors consolidated these achievements by
strengthening diocesan administration, promoting priestly and
religious vocations, and expanding the Church’s educational and
social ministries.

The legacy of the Oblate bishops therefore extends
beyond the institutions they founded. Their greatest achievement
lies in cultivating a missionary Church that continues to proclaim
the Gospel with fidelity, compassion, and hope. As the Catholic
Church in Sri Lanka encounters new challenges arising from
secularization, globalization, migration, environmental concerns,
and religious pluralism, the witness of the Oblate episcopate
remains a source of inspiration. Their lives demonstrate that
authentic episcopal leadership is grounded not in authority
alone but in humble service, missionary zeal, and unwavering
commitment to Christ and His Church. This enduring heritage
continues to shape the identity and mission of the Catholic
Church in Sri Lanka and offers a model of faithful pastoral
leadership for future generations.
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